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forced to hold the candle. Seeing, then, the
faults of my youth hath forced the fall of mine
age, and I am driven in the winter of mine years
to abide the brunt of all storms, let the plenty
of your youth pity the want of my decrepit
state; and the rather, because my fortune was
once as high as my fall is now low. For proof,
sweet mistress, see my passport, wherein you
shall ind many passions and much patience.”
At which period, making a curtsey, her very
rags seemed to give Isabel reverence. She,
hearing the beggar insinuate with such a sen-
sible preamble, thought the woman had had
some good parts in her, and therefore took her
certificate, which as soon as she had opened, and
that she perceived it was Francesco’s hand, she
smiled, and yet bewrayed® a passion with a
blush. So that, stepping from the woman, she
went into her chamber, where she read it over
with such pathetical? impressions as every
motion was intangled with a dilemma; for,
on the one side, the love of Francesco, grounded
more on his interior virtues than his exterior
beauties, gave such fierce assaults to the bul-
wark of her affection, as the fort was ready to
be yielded up, but that the fear of her father’s
displeasure armed with the instigations of
nature drave her to meditate thus with her-
self:

“Now, Isabel, Love and Fortune hath
brought thee into a labyrinth; thy thoughts
are like to Janus' pictures, that present both
peace and war, and thy mind like Venus’
anvil, whereon is hammered both fear and
hope. Sith,® then, the chance lieth in thine
own choice, do not with Medea see and allow
of the best, and then follow the worst: but of
two extremes, if they be Immediata, choose
that * may have least prejudice and most profit.
Thy father is aged and wise, and many years
hath taught him much experience. The old
fox is more subtil than the young cub, the buck
more skilful to choose his food than the young
fawns. Men of age fear and foresee that
which youth leapeth at with repentance. If,
then, his grave wisdom exceeds thy green wit,
and his ripened fruits thy sprouting blossoms,
think if he speak for thy avail, as his principles
are perfect, so they are grounded on love and
nature. It is a near collop,® says he, is cut out
of the own flesh; and the stay of thy fortunes,
is the staff of his life. No doubt he sees with
a more piercing judgment into the life of Fran-
cesco; for thou, overcome with fancy, censurest
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of all his actions with partiality. Francesco,
though he be young and beautiful, yet his
revenues are not answerable to his favours:
the cedar is fair, but unfruitful; the Volgo a
bright stream, but without fish; men covet
rather to plant the olive for profit, than the
alder for beauty; and young gentlewomen
should rather fancy to live, than affect to lust,
for love without lands is like to a fire without
fuel, that for a while showeth a bright blaze
and in a moment dieth in his own cinders.
Dost thou think this, Isabel, that thine eye
may not surfeit so with beauty, that the mind
shall vomit up repentance? Yes, for the fair-
est roses have pricks, the purest lawns their
moles, the brightest diamonds their cracks,
and the most beautiful men of the most imper-
fect conditions; for Nature, having care to
polish the body so far, overweens herself in
her excellency, that she leaves their minds im-
perfect. Whither now, Isabel; into absurd
aphorisms? What, can thy father persuade
thee to this, that the most glorious shells have
not the most orient margarites,' that the purest
flowers have not the most perfect favours,” that
men, as they excel in proportion of body, so
they exceed in perfection of mind? Is not
nature both curious and absolute, hiding the
most virtupus minds in the most beautiful
covertures? Why, what of this, fond girl?
Suppose these premises be granted, yet they
infer no conclusion; for suppose he be beauti-
ful and virtuous, and his wit is equal with his
parentage, yet he wants wealth to maintain
love, and therefore, says old Fregoso, not
worthy of Isabel’s love. Shall I, then, tie my
affection to his lands or to his lineaments?
to his riches or his qualities? Are Venus’
altars to be filled with gold or loyalty of hearts?
Is the sympathy of Cupid’s consistory * united
in the abundance of coin? Or the absolute
perfection of constancy? Ah, Isabel, think
this, that love brooketh no exception of want,
that where Fancy* displays her colour there
always ecither plenty keeps her court, or else
Patience so tempers every extreme, that all
defects are supplied with content.” Upon
this, as having a farther reach, and a deeper
insight, she stepped hastily to her standish,®
and writ him this answer:

Isabel to Francesco, Health!

Although the nature of a father, and the duty
of a child might move me resolutely to reject

1 pearls 2 beauties ?assembly *love ®inkstand

GREENE’S NEVER TOO LATE 73

thy letters, yet I received them, for that thou
art Francesco and I Isabel, who were once pri-
vate in affection, as now we are distant in places.
But know my father, whose command to me
is a law of constraint, sets down this censure,
that love without wealth is like to a cedar tree
without fruit, or to corn sown in the sands, that
withereth for want of moisture; and I have
reason, Francesco, to deem of snow by the
whiteness, and of trees by the blossoms. The
old man, whose words are oracles, tells me that
love that entereth in a moment, flieth out in a
minute, that men’s affections is like the dew
upon a crystal, which no sooner lighteth on,
but it leapeth off; their eyes with every glance
make a new choice, and every look can com-
mand a sigh, having their hearts like saltpeter,
that fireth at the first, and yet proveth but
a flash; their thoughts reaching as high as
cedars, but as brittle as rods that break with
every blast. Had Carthage been bereft of so
famous a virago,' if the beauteous Trojan had
been as constant as he was comely? Had
the Queen of Poetry been pinched with so
many passions, if the wanton ferryman had
been as faithful as he was fair? No, Fran-
cesco, and therefore, seeing the brightest blos-
soms are pestered with most caterpillars, the
sweetest roses with the sharpest pricks, the
fairest cambrics with the foulest stains, and
men with the best proportion have commonly
least perfection, I may fear to swallow the hook,
lest I find more bane in the confection than
pleasure in the bait. But here let me breathe,
and with sighs foresee mine own folly. Women,
poor fools, are like to the harts in Calabria,
that knowing Dictannum to be deadly, yet
browse on it with greediness; resembling the
fish Mugra, that seeing the hook bare, yet
swallows it with delight; so women foresee,
yet do not prevent, knowing what is profitable,
yet not eschewing the prejudice. So, Fran-
cesco, I see thy beauties, I know thy want,
and I fear thy vanities, yet can I not but allow
of all, were they the worst of all, because I
find in my mind this principle: ‘ in Love is no
lack.” What? should I, Francesco, covet to
dally with the mouse when the cat stands by,
or fill my letter full of needless ambages * when
my father, like Argus, setteth a hundred eyes
to overpry my actions. While I am writing,
thy messenger stands at the door praying.
Therefore, lest I should hold her too long in
her orisons, or keep thee, poor man, too long
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in suspense; thus, briefly: Be upon Thursday
next at night hard by the orchard under the
greatest oak, where expect my coming, and
provide for our safe passage; for stood all the
world on the one side, and thou on the other,
Francesco should be my guide to direct me
whither he pleased. Fail not, then, unless
thou be false to her that would have life fail,
ere she falsify faith to thee.
Not her own, because thine,
Tsabel.

As soon as she had despatched her letter, she
came down, and delivered the letter folded in
form of a passport to the messenger, giving
her after her accustomed manner an alms,
and closely clapped her in the fist with a brace
of angels. The woman, thanking her good
master and her good mistress, giving the house
her benison, hied her back again to Francesco,
whom she found sitting solitary in his chamber,
No sooner did he spy her but, flinging out of
his chair, he changed colour as a man in a
doubtful ecstasy what should betide; yet con-
ceiving good hope by her countenance, who
smiled more at the remembrance of her reward
than at any other conceit, he took the letter
and read it, wherein he found his humour so
fitted that he not only thanked the messenger
but gave her all the money in his purse, so that
she returned so highly gratified as never after
she was found to exercise her old occupation.
But, leaving her to the hope of her housewifery,
again to Francesco, who, seeing the constant
affection of his mistress, that neither the sour
looks of her father, nor his hard threats could
affright her to make change of her fancy, that
no disaster of fortune could drive her to make
shipwreck of her fixed affection, that the blus-
tering storms of adversity might assault, but
not sack, the fort of her constant resolution,
he fell into this pleasing passion: ““Women,”
quoth he, “why, as they are heaven’s wealth,
so they are earth’s miracles, framed by nature
to despite beauty; adorned with the singularity
of proportion, to shroud the excellence of all
perfection; as far exceeding men in virtues as
they excel them in beauties; resembling angels
in qualities, as they are like to gods in per-
fectness, being purer in mind than in mould,
and yet made of the purity of man; just they
are, as giving love her due; constant, as hold-
ing loyalty more precious than life; as hardly
to be drawn from united affection as the sala-
manders from the caverns of Atna. Tush,”
quoth Francesco, “what should I say? They
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be women, and therefore the continents' of
all excellence.” In this pleasant humour he
passed away the time, not slacking his business
for provision against Thursday at night; to
the care of which affairs let us leave him and
return to Isabel, who, after she had sent her
letter, fell into a great dump, entering into
the consideration of men’s inconstancy, and
of the fickleness of their fancies, but all these
meditations did sort to no effect; whereupon
sitting down, she took her lute in her hand, and
sung this Ode: . . .

FRANCIS BACON (1561-1626)

ESSAYS
I. OF TRUTH

What is Truth? said jesting Pilate; and
would not stay for an answer. Certainly there
be that delight in giddiness, and count it a
bondage to fix a belief; affecting free-will in
thinking, as well as in acting. And though
the sects of philosophers of that kind be gone,
yet there remain certain discoursing wits which
are of the same veins, though there be not so
much blood in them as was in those of the
ancients. But it is not only the difficulty and
labour which men take in finding out of truth;
nor again that when it is found it imposeth
upon men’s thoughts; that doth bring lies in
favour; but a natural though corrupt love of
the lie itself.. One of the later school of the
Grecians examineth the matter, and is at a
stand to think what should be in it, that men
should love lies, where neither they make for
pleasure, as with poets, nor for advantage, as
with the merchant; but for the lie's sake. But
I cannot tell: this same truth is a naked and
open day-light, that doth not show the masks
and mummeries and triumphs of the world,
half so stately and daintily as candle-lights.
Truth may perhaps come to the price of a
pearl, that showeth best by day; but it will
not rise to the price of a diamond or carbuncle,
that showeth best in varied lights, | A mixture
of a lie doth ever add pleasure;, Doth any
man doubt, that if there were taken out of
men’s minds vain opinions, flattering hopes,
false valuations, imaginations as one would,
and the like, but it would leave the minds of a
number of men poor shrunken things, full of
melancholy and indisposition, and unpleasing
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to themselves? One of the Fathers, in great
severity, called poesy vinum demonum,' be-
cause it filleth the imagination; and yet it
is but with the shadow of a lie. But it is not
the lie that passeth through the mind, but the
lie that sinketh in and settleth in it, that doth
the hurt; such as we spake of before. But
howsoever these things are thus in men’s de-
praved judgments and affections, yet truth,
which only doth judge itself, teacheth that the
inquiry of truth, which is the love-making or
wooing of it, the knowledge of truth, which is
the presence of it, and the belief of truth, which
is the enjoying of it, is the sovereign good of
human nature. The first creature of God,
in the works of the days, was the light of the
sense; the last was the light of reason; and his
Sabbath work ever since, is the illumination of
his Spirit. First he breathed light upon the
face of the matter or chaos; then he breathed
light into the face of man; and still he breatheth
and inspireth light into the face of his chosen.
The poet® that beautified the sect® that was
otherwise inferior to the rest, saith yet excel-
lently well: It is a pleasure lo stand wpon the
shore, and to see ships tossed upon the sea; o
pleasure to stand in the window of a castle, and
to see a battle and the adventures thereof below:
but no pleasure is comparable lo the sianding
upon the vantage ground of Truth, (a hill not
to be commanded, and where the air is always
clear and serene,) and lo see the errors, and
wanderings, and mists, and lempests, in the
vale below; so always that this prospect be
with pity, and not with swelling or pride.
Certainly, it is heaven upon earth, to have a
man’s mind move in charity, rest in provi-
dence, and turn upon the poles of truth.

To pass from theological and philosophical
truth, to the truth of civil business; it will be
acknowledged even by those that practise it
not, that clear and round dealing is the honour
of man’s nature; and that mixture of falsehood
is like allay * in coin of gold and silver, which
may make the metal work the better, but it
embaseth it. For these winding and crooked
courses are the goings of the serpent; which
goeth basely upon the belly, and not upon the
feet. There is no vice that doth so cover a
man with shame as to be found false and per-
fidious. And therefore Montaigne saith pret-
tily, when he inquired the reason, why the
word of the lie should be such a disgrace and
such an odious charge? Saith he, If # be well
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weighed, to say that o man lieth, is as much to
say, as thal he is brave lowards God and a
coward towards men. For a lie faces God,
and shrinks from man. Surely the wickedness
of falsehood and breach of faith cannot possibly
be so highly expressed, as in that it shall be
the last peal to call the judgments of God upon
the generations of men; it being foretold, that
when Christ cometh, he shall nol find faith
upon the earih.

II. OF DEATH

Men fear Death, as children fear to go in the
dark; and as that natural fear in children is
increased with tales, so is the other. Certainly,
the contemplation of death, as the wages of
sin and passage to another world, is holy and
religious; but the fear of it, as a tribute due
unto nature, is weak. Yet in religious medi-
tations there is sometimes mixture of vanity
and of superstition. You shall read in some
of the friars’ books of mortification, that a
man should think with himself what the pain
is if he have but his finger's end pressed or
tortured, and thereby imagine what the pains
of death are, when the whole body is corrupted
and dissolved; when many times death pass-
eth with less pain than the torture of a limb:
for the most vital parts are not the quickest
of sense’ And by him that spake only as a
philosopher and natural man, it was well said,
Pompa mortis magis lerrel, quam mors ipsal
Groans and convulsions, and a discoloured face,
and friends weeping, and blacks, and obsequies,
and the like, show death terrible. It is worthy
the observing, that there is no passion in the
mind of man so weak, but it mates* and mas-
ters the fear of death; and therefore death is
no such terrible enemy when a man hath so
many attendants about him that can win the
combat of him. Revenge triumphs over death;
Love slights it; Honour aspireth to it; Grief
flieth to it; Fear pre-occupateth it; nay we
read, after Otho the emperor had slain him-
self, Pity (which is the tenderest of affections)
provoked many to die, out of mere compassion
to their sovereign, and as the truest sort of
followers. Nay Seneca adds niceness and
satiety: Cogila quamdiu eadem feceris; mori
velle, non lantum fortis, aut miser, sed eliam
{ash'diosus polest. A man would die, though
e were neither valiant nor miserable, only
upon a weariness to do the same thing so oft

! sensation 2 It is the accompaniments of death
that are frightful rather than death itself. ? conquers

over and over. It is no less worthy to observe,
how little alteration in good spirits the ap-
proaches of death make; for they appear to
be the same men till the last instant. Augustus
Casar died in a compliment; Livia, conjugis
nosiri memor, vive et vale:' Tiberius in dis-
simulation; as Tacitus saith of him, Jam
Tiberium vires el corpus, non dissimulatio,
deserebant: * Vespasian in a jest: Ul pulo
Deus fio:® Galba with a sentence; Feri, si
ex re sit populi Romani;* holding forth his
neck: Septimius Severus in despatch; Adeste
si quid mihi restal agendum:® and the like.
Certainly the Stoics bestowed too much cost
upon death, and by their great preparations
made it appear more fearful. Better saith he,*
qui finem vile exiremum inter munera ponal
nalure.! Tt is as natural to die as to be born;
and to a little infant, perhaps, the one is as
painful as the other. He that dies in an earn-
est pursuit, is like one that is wounded in hot
blood; who, for the time, scarce feels the hurt;
and therefore a mind fixed and bent upon
somewhat that is good doth avert the dolours
of death. But above all, believe it, the sweet-
est canticle is, Nunc dimditis;® when a man
hath obtained worthy ends and expectations.
Death hath this also; that it openeth the gate
to good fame, and extinguisheth envy. Ex-
tinctus amabitur idem.?

IV. OF REVENGE

Revenge is a kind of wild justice; which the
more man’s nature runs to, the more ought
law to weed it out. For as for the first wrong,
it doth but offend the law; but the revenge of
that wrong putteth the law out of office. Cer-
tainly, in taking revenge, a man is but even
with his enemy; but in passing it over, he is
superior; for it is a prince’s part to pardon.
And Salomon, I am sure, saith, It is the glory
of a man lo pass by an offence. That which is
past is gone, and irrevocable; and wise men
have enough to do with things present and to
come; therefore they do but trifle with them-
selves, that labour in past matters. There is

! Farewell, Livia, and forget not the days of our
marriage. 2 His powers of body were gone, but his
power of dissimulation still remained. ® I think T am
becoming a god. * Strike, if it be for the good of Rome.
& Make haste, if there is anything more for me to do.
6 Juvenal 7 Who accounts the close of life as one
of the benefits of nature. ®See Luke, 2: 29. °The
same man that was envied while he lived, shall be
loved when he is gone,
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no man doth a wrong for the wrong’s sake;
but thereby to purchase himself profit, or
pleasure, or honour, or the like. Therefore
why should T be angry with a man for loving
himself better than me? And if any man
should do wrong merely out of ill-nature, why,
yet it is but like the thorn or briar, which
prick and scratch, because they can do no
other. The most tolerable sort of revenge is
for those wrongs which there is mo law to
remedy; but then let a man take heed the
revenge be such as there is no law to punish;
else a man’s enemy is still before hand, and it
is two for one. Some, when they take revenge,
are desirous the party should know whence
it cometh. This is the more generous. For
the delight seemeth to be not so much in doing
the hurt as in making the party repent. But
base and crafty cowards are like the arrow that
flieth in the dark. Cosmus, duke of Florence,
had a desperate saying against perfidious or
neglecting friends, as if those wrongs were un-
pardonable; You shall read (saith he) that we
are commanded to forgive our enemies; but you
never read that we are commanded lo forgive
our friends. But yet the spirit of Job was in
a better tune: Shall we (saith he) lake good
al God’s hands, and not be condeni lo take evil
also? And so of friends in a proportion. This
is certain, that a man that studieth revenge
keeps his own wounds green, which otherwise
would heal and do well. Public revenges are
for .the most part fortunate; as that for the
death of Cesar; for the death of Pertinax;
for the death of Henry the Third of France;
and many more. But in private revenges it is
not so. Nay rather, vindictive persons live
the life of witches; who, as they are mischiev-
ous, so end they infortunate.

V. OF ADVERSITY

Tt was an high speech of Seneca (after the
manner of the Stoics), that the good things
which belong to prosperity are lo be wished ;
but the good things that belong lo adversity are
lo be admired. Bona rerum secundarum op-
tabilia; adversarum mirabilia. Certainly if
miracles be the command over nature, they
appear most in adversity. It is yet a higher
speech of his than the other (much too high
for a heathen), It is true greainess lo have n
one the frailty of a man, and the securily of a
God. Vere magnum habere fragilitatem homi-
nis, securitatem Dei. This would have done
better in poesy, where transcendences are
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more allowed. And the poets indeed have
been busy with it; for it is in effect the thing
which is figured in that strange fiction of the
ancient poets, which seemeth not to be with-
out mystery; nay, and to have some approach
to the state of a Christian; that Hercules,
when he went to unbind Prometheus, (by whom
human nature is represented), sailed the length
of the greal ocean in an earthen pot or pilcher;
lively describing Christian resolution, that sail

eth in the frail bark of the flesh thorough the
waves of the world. But to speak in a mean.!
The virtue of Prosperity is temperance; the
virtue of Adversity is fortitude; which in morals
is the more heroical virtue. Prosperity is the
blessing of the Old Testament; Adversity is
the blessing of the New; which carrieth the
greater benediction, and the clearer revelation
of God's favour. Yet even in the Old Testa-
ment, if you listen to David’s harp, you shall
hear as many hearse-like airs as carols; and
the pencil of the Holy Ghost hath laboured
more in describing the afflictions of Job than
the felicities of Salomon, Prosperity is not
without many fears and distastes; and Adver-
sity is not without comforts and hopes. We
see in needle-works and embroideries, it is
more pleasing to have a lively work upon a
sad and solemn ground, than to have a dark
and melancholy work upon a lightsome ground:
judge therefore of the pleasure of the heart by
the pleasure of the eye. Certainly virtue is
like precious odours, most fragrant when they
are incensed or crushed: for Prosperity doth
best discover vice, but Adversity doth best
discover virtue.

VIII. OF MARRIAGE AND SINGLE LIFE

He that hath wife and children hath given
hostages to fortune; for they are impediments
to great enterprises, either of virtue or mis-
chief. Certainly the best works, and of great-
est merit for the public, have proceeded from
the unmarried or childless men; which both
in affection and means have married and en-
dowed the public. Yet it were great reason
that those that have children should have
greatest care of future times; unto which they
know they must transmit their dearest pledges.
Some there are, who though they lead a single
life, yet their thoughts do end with themselves,
and account future times impertinences. Nay,
there are some other that account wife and
children but as bills of charges. Nay more,
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there are some foolish rich covetous men, that
take a pride in having no children, because
they may be thought so much the richer. For
perhaps they have heard some talk, Such an
one is a great rich man, and another except to
it, Yea, but he hath a great charge of children;
as if it were an abatement to his riches. But
the most ordinary cause of a single life is lib-
erty, especially in certain self-pleasing and
humorous' minds, which are so sensible of
every restraint, as they will go near to think
their girdles and garters to be bonds and
shackles. Unmarried men are best friends,
best masters, best servants; but not always
best subjects; for they are light to run away;
and almost all fugitives are of that condition.
A single life doth well with churchmen; for
charity will hardly water the ground where it
must first fill a pool. It is indifferent for judges
and magistrates; for if they be facile and cor-
rupt, you shall have a servant five times worse
than a wife. For soldiers, I find the generals
commonly in their hortatives put men in mind
of th'eir wives and children; and I think the
despising of marriage amongst the Turks
maketh the vulgar soldier more base. Cer-
tainly wife and children are a kind of discipline
of humanity; and single men, though they
may be many times more charitable, because
tbelr means are less exhaust, yet, on the other
side, they are more cruel and hardhearted
(good to make severe inquisitors), because
their tenderness is not so oft called upon.
Grave natures, led by custom, and therefore
constant, are commonly loving husbands; as
was said of Ulysses, velulam suam pretulit
immortalilati? Chaste women are often proud
and froward, as presuming upon the merit of
their chastity. It is one of the best bonds both
cf. chastity and obedience in the wife, if she
thln_k her husband wise; which she will never
do if she find him jealous. Wives are young
men's mistresses; companions for middle age;
and old men’s nurses. So as a man may have
a quarrel® to marry when he will. But yet
he was reputed one of the wise men, that made
answer to the question, when a man should
marry? A young man not yel, an elder man
#ol at all. 1t is often seen that bad husbands
have very good wives; whether it be that it
raiseth the price of their husband’s kindness
When it comes; or that the wives take a pride
in their patience. But this never fails, if the
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bad husbands were of their own choosing,
against their friends’ consent; for then they
will be sure to make good their own folly.

X. OF LOVE

The stage is more beholding to Love, than
the life of man. For as to the stage, love is
ever matter of comedies, and now and then of
tragedies; ' but in life it doth much mischief;
sometimes like a syren, sometimes like a fury.
You may observe, that amongst all the great
and worthy persons (whereof the memory re-
maineth, either ancient or recent) there is not
one that hath been transported to the mad
degree of love: which shows that great spirits
and great business do keep out this weak pas-
sion. You must except, nevertheless, Marcus
Antonius, the half partner of the empire of
Rome, and Appius Claudius, the decemvir
and law-giver; whereof the former was indeed
a voluptuous man, and inordinate; but the
latter was an austere and wise man: and there-
fore it seems (though rarely) that love can find
entrance not only into an open heart, but also
into a heal_'t well fortified, if watch be not well
kept. It is a poor saying of Epicurus, Satis
magnum aller alteri theatrum sumus;' as if
man, made for the contemplation of heaven
and all noble objects, should do nothing but
kneel before a little idol, and make himself a
subject, though not of the mouth (as beasts
are), yet of the eye; which was given him for
higher purposes. It is a strange thing to note
the excess of this passion, and how it braves
the nature and value of things, by this; that
the speaking in a perpetual hyperbole is comely
in nothing but in love. Neither is it merely
in the phrase; for whereas it hath been well
said that the arch-flatterer, with whom all the
petty flatterers have intelligence, is a man’s
self; certainly the lover is more. For there
was never proud man thought so absurdly well
of himself as the lover doth of the person loved;
and therefore it was well said, That i is im-
possible to love and to be wise. Neither doth
this weakness appear to others only, and not
to the party loved; but to the loved most of all,
except the love be reciproque. For it is a
true rule, that love is ever rewarded either with
the reciproque or with an inward and secret
contempt. By how much the more men ought
to beware of this passion, which loseth not
only other things, but itself. As for the other

! Each is to other a theater large enough.
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losses, the poet’s relation doth well figure them;
That he that preferred Helena, quitted the gifts
of Juno and Pallas. For whosoever esteemeth
too much of amorous affection quitteth both
riches and wisdom. This passion hath his
floods in the very times of weakness; which
are great prosperity and great adversity; though
this latter hath been less observed: both which
times kindle love, and make it more fervent,
and therefore show it to be the child of folly.
They do best, who if they cannot but admit
love, yet make it keep quarter; and sever it
wholly from their serious affairs and actions
of life; for if it check once with business, it
troubleth men’s fortunes, and maketh men that
they can no ways be true to their own ends. I
know not how, but martial men are given to
love; 1 think it is but as they are given to wine;
for perils commonly ask to be paid in pleasures.
There is in man's nature a secret inclination
and motion towards love of others, which if it
be not spent upon some one or a few, doth
naturally spread itself towards many, and
maketh men become humane and charitable;
as it is seen sometime in friars. Nuptial love
maketh mankind; friendly love perfecteth
it; but wanton love corrupteth and embaseth
it.
XI. OF GREAT PLACE

Men in great place are thrice servants: ser-
vants of the sovereign or state; servants of
fame; and servants of business. So as they
have no freedom; neither in their persons,
nor in their actions, nor in their times. It is
a strange desire, to seek power and to lose
liberty: or to seek power over others and to
lose power over a man’s self. The rising unto
place is laborious; and by pains men come to
greater pains; and it is sometimes base; and
by indignities men come to dignities. The
standing is slippery, and the regress is either
a downfall, or at least an eclipse, which is a
melancholy thing. Cum nom sis qui. fueris,
non esse cur velis vivere! Nay, retire men
cannot when they would, neither will they
when it were reason; but are impatient of
privateness, even in age and sickness, which
require the shadow; like old townsmen, that
will be still sitting at their street door, though
thereby they offer age to scorn. Certainly
great persons had need to borrow other men’s
opinions, to think themselves happy; for if

! When you are no longer what you were, there is
no reason why you should wish to live.
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they judge by their own feeling, they cannot
find it: but if they think with themselves what
other men think of them, and that other men
would fain be as they are, then they are happy
as it were by report; when perhaps they find
the contrary within. For they are the first
that find their own griefs, though they be the
last that find their own faults. Certainly men
in great fortunes are strangers to themselves,
and while they are in the puzzle of business
they have no time to tend their health either of
body or mind. Illi mors gravis incubal, qui
notus mimis ommibus, ignolus moritur sibi.'
In place there is license to do good and evil;
whereof the latter is a curse: for in evil the
best condition is not to will; the second not
to can. But power to do good is the true and
lawful end of aspiring. For good thoughts
(though God accept them) yet towards men
are little better than good dreams, except they
be put in act; and that cannot be without power
and place, as the vantage and commanding
ground. Merit and good works is the end of
man’s motion; and conscience of the same is
the accomplishment of man’s rest. For if a
man can be partaker of God's theatre, he shall
likewise be partaker of God's rest. Et con-
versus Deus, ul aspiceret opera que fecerunt
manus sue, vidit quod omnmia essent bona
mimis;* and then the Sabbath. In the dis-
charge of thy place set before thee the best
examples; for imitation is a globe * of precepts.
And after a time set before thee thine own
example; and examine thyself strictly whether
thou didst not best at first. Neglect not also
the examples of those that have carried them-
selves ill in the same place; not to set off thy-
self by taxing their memory, but to direct thy-
self what to avoid. Reform therefore, without
bravery or scandal of former times and persons;
but yet set it down to thyself as well to create
good precedents as to follow them. Reduce
things to the first institution, and observe
wherein and how they have degenerate; but
yet ask counsel of both times; of the ancient
time, what is best; and of the latter time,
what is fittest. Seek to make thy course regu-
lar, that men may know beforehand what they
may expect; but be not too positive and peremp-
tory; and express thyself well when thou di-
gressest from thy rule. Preserve the right of

1]t is a sad fate for a man to die too well known to
everybody else, and still unknown to himself. 2 And
God turned to look upon the works which his hands
had made, and saw that all were very good. *world
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thy place; but stir not questions of jurisdic-
tion: and rather assume thy right in silence
sand de faclo, than voice it with claims and chal-
lenges. Preserve likewise the rights of inferior
p]gces; and think it more honour to direct in
.c.hn‘ef than to be busy in all. Embrace and
invite helps and advices touching the execu-
tion of thy place; and do not drive away such
as bring thee information, as meddlers; but
accept of them in good part. The vices of
authority are chiefly four; delays, corruption,
roughness, and facility. For 'dulavs; give
easy access; keep times appointed; go through
wul] that which is in hand, and interlace not
business but of necessity. For corruption;
do not only bind thine own hands or thy ser-
vants' hands from taking, but bind the hands
of suitors also from offering. For integrity
used doth the one; but integrity professed,
and with a manifest detestation of bribery
doth the other. And avoid not only the fauit,
but the suspicion. Whosoever is found vari-
able, an(j changeth manifestly without manifest
cause, giveth suspicion of corruption. There-
fore always when thou changest thine opinion
or course, profess it plainly, and declare it,
together with the reasons that move thee to
change; and do not think to steal it. A ser-
vant or a favourite, if he be inward and no
other apparent cause of esteem, is commonly
thought but a by-way to close corruption. For
roughness; it is a needless cause of discontent:
severity breedeth fear, but roughness breedeth
hate. Even reproofs from authority ought to
!)e grave, and not taunting.  As for facility; it
is worse than bribery. TFor bribes come but
now and then; but if importunity or idle re-
spects lead a man, he shall never be without.
As Salomon saith, To respect persons is not
good; for such a man will transgress for a piece
of bread. Tt is most true that was anciently
spoken, A place showeth the man. And it
showeth some to the better, and some to the
worse. Ommnium consensu capax imperii, nisi
imperassel! saith Tacitus of Galba; but of
praswn he saith, Solus imperantium, Ves-
pasianus mulalus in melius:* though the one
Wwas meant of sufficiency, the other of manners
and affection. It is an assured sign of a
worthy and generous spirit, whom honour
amends. For honour is, or should be, the
piace of virtue; and as in nature things move

" 'intimate ?A man whom everybody would have
:-I;ught fit for empire if he had not been emperor.

e was the only emperor whom the possession of
power changed for the better,

violently to their place and calmly in their
place, so virtue in ambition is violent, in author
ity settled and calm. All rising to great place
is by a winding stair; and if there be factions
it is gocd to side a man's self whilst he is in the
rising, and to balance himself when he is placed.
Use the memory of thy predecessor fairly and
tenderly; for if thou dost not, it is a debt will
sure be paid when thou art gone. If thou have
colleagues, respect them, and rather call them
when they look not for it, than exclude them
when they have reason to look to be called.
Be not too sensible or too remembering of thy
place in conversation and private answers to
suitors; but let it rather be said, When he sits
i place he is another man.

XVI. OF ATHEISM

I had rather believe all the fables in the
Legend, and the Talmud, and the Alcoran
than that this universal frame is without a
mind. And therefore God never wrought
miracle to convince atheism, because his ordi-
nary works convince it. It is true, that a little
philosophy inclineth man's mind to atheism;
but depth in philosophy bringeth men’s minds
about to religion. “For while the mind of man
looketh upon second causes scattered, it may
sometimes rest in them, and go no further;
but when it beholdeth the chain of them, con-
federate and linked together, it must needs
fly to Providence and Deity. Nay, even that
school which is most accused of atheism doth
most demonstrate religion; that is, the school
of Leucippus and Democritus and Epicurus.
For it is a thousand times more credible, that
four mutable elements, and one immutable
fifth essence, duly and eternally placed, need
no God, than that an army of infinite small
portions or seeds unplaced, should have pro-
duced this order and beauty without a divine
marshal. The Scripture saith, The fool hath
said in his heart, there is no God, it is not said
The fool hath thought in his hearl; so as hé
rather saith it by rote to himself, as that he
would have, than that he can throughly believe
it, or be persuaded of it. For none deny there
is a God, but those for whom it maketh* that
there were no God. Tt appeareth in nothing
more, that atheism is rather in the lip than in
the heart of man, than by this; that atheists
will ever be talking of that their opinion, as
if they fainted in it within themselves, and

! would be advantageous
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would be glad to be strengthened by the consent
of others. Nay more, you shall have atheists
strive to get disciples, as it fareth with other
sects. And, which is most of all, you shall
have of them that will suffer for atheism, and
not recant; whereas if they did truly think
that there were no such thing as God, why
should they trouble themselves? Epicurus
is charged that he did but dissemble for his
credit’s sake, when he affirmed there were
blessed natures, but such as enjoyed themselves
without having respect to the government of
the world. Wherein they say he did tempo-
rise; though in secret he thought there was
no God. But certainly he is traduced; for
his words are noble and divine: Nom Deos
vulgi megare profanum; sed vulgi opiniones
Diis applicare profanum. Plato could have
said no more. And although he had the con-
fidence to deny the administration, he had not
the power to deny the nature. The Indians
of the west have names for their particular gods,
though they have no name for God: as if the
heathens should have had the names Jupiter,
Apollo, Mars, elc, but not the word Deus;
which shows that even those barbarous people
have the notion, though they have not the lati-
tude and extent of it. So that against atheists
the very savages take part with the very subtlest
philosophers. The contemplative atheist is
rare: a Diagoras, a Bion, a Lucian perhaps,
and some others; and yet they seem to be more
than they are; for that all that impugn a re-
ceived religion or superstition are by the ad-
verse part branded with the name of atheists.
But the great atheists indeed are hypocrites;
which are ever handling holy things, but with-
out feeling; so as they must needs be cauterised
in the end. The causes of atheism are: divi-
sions in religion, if they be many; for any one
main division addeth zeal to both sides; but
many divisions introduce atheism. ~Another is,
scandal of priests; when it is come to that
which St. Bernard saith, Non est jam dicere, ut
populus sic sacerdos; quia nec sic populus ut
sacerdos? A third is, custom of profane scof-
fing in holy matters; which doth by little and
little deface the reverence of religion. And
lastly, learned times, specially with peace and
prosperity; for troubles and adversities do

! There is no profanity in refusing to believe in the
Gods of the vulgar; the profanity is in believing of
the Gods what the vulgar believe of them. 2 One
cannot now say, the priest is as the people, for the
truth s that the people are not so bad as the priest.

more bow men’s minds to religion. They that
deny a God destroy man’s nobility; for cer-
tainly man is of kin to the beasts by his body;
and, if he be not of kin to God by his spirit,
he is a base and ignoble creature. It destroys
likewise magnanimity, and the raising of human
nature; for take an example of a dog, and mark
what a generosity and courage he will put on
when he finds himself maintained by a man;
who to him is instead of a God, or melior natura ;*
which courage is manifestly such as that crea-
ture, without that confidence of a better nature
than his own, could never attain. So man,
when he resteth and assureth himself upon
divine protection and favour, gathereth a force
and faith which human nature in itself could
not obtain. Therefore, as atheism is in all
respects hateful, so in this, that it depriveth
human nature of the means to exalt itself above
human frailty. As it is in particular persons,
so it is in nations. Never was there such a
state for magnanimity as Rome. Of this state
hear what Cicero saith: Quam volumus licel,
palres conscripti, nos amemus, lamen nec Ni-
mero Hispanos, nec robore Gallos, nec calli-
ditate Panos, nec artibus Grecos, nec denique
hoc ipso hujus gentis et terre domestico nali-
voque sensu Italos ipsos et Latinos; sed piclale,
ac religione, alque hac una sapientia, quod De-
orum immorlalium numine omnia regi guber-
narique perspeximus, ommes genles nationesque
superavimus?

XXIII. OF WISDOM FOR A MAN'S SELF

An ant is a wise creature for itself, but it is
a shrewd ? thing in an orchard or garden. And
certainly men that are great lovers of them-
selves waste the public. Divide with reason
between self-love and society; and be so true
to thyself, as thou be not false to others; spe-
cially to thy king and country. It is a poer
centre of a man’s actions, himself. It is right*

1 a higher being 2 Pride ourselves as we may
upon our country, yet are we not in number superior
to the Spaniards, nor in strength to the Gauls, nor in
cunning to the Carthaginians, nor to the Greeks in
arts, nor to the Italians and Latins themselves in
the homely and native sense which belongs to this
nation and land; it is in piety only and religion, and
the wisdom of regarding the providence of the Tm-
mortal Gods as that which rules and governs all
things, that we have surpassed all nations and
peoples. %bad  *very
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earth. For that' only stands fast upon his
own centre; whereas all things that have affin-

ity with the heavens, move upon the centre of .

another, which they benefit. The referring of
all to a man’s self is more tolerable in a sover-
eign prince; because themselves are not only
themselves, but their good and evil is at the
peril of the public fortune. But it is a des-
perate evil in a servant to a prince, or a citizen
in a republic. For whatsoever affairs pass
such a man’s hands, he crooketh them to his
own ends; which must needs be often eccen-
tric to? the ends of his master or state. There-
fore let princes, or states, choose such servants
as have not this mark; except they mean their
service should be made but the accessary.
That which maketh the effect more pernicious
is that all proportion is lost. It were dispro-
portion enough for the servant's good to be
preferred before the master’s; but yet it is a
greater extreme, when a little good of the ser-
vant shall carry things against a great good of
the master’s. And yet that is the case of bad
officers, treasurers, ambassadors, generals, and
other false and corrupt servants; which set a
bias * upon their bowl, of their own petty ends
and envies, to the overthrow of their master's
great and important affairs. And for the most
part, the good such servants receive is after the
model of their own fortune; but the hurt they
sell for that good is after the model of their
master’s fortune. And certainly it is the nature
of extreme self-lovers, as they will set an house
on fire, and it were but to roast their eggs; and
yet these men many times hold credit with
their masters, because their study is but to
please them and profit themselves; and for
either respect they will abandon the good of
their affairs.

Wisdom for a man’s self is, in many branches
thereof, a depraved thing. It is the wisdom of
rats, that will be sure to leave a house some-
what before it fall. It is the wisdom of the fox,
that thrusts out the badger, who digged and
made room for him. It is the wisdom of croco-
diles, that shed tears when they would devour.
But that which is specially to be noted is, that
those which (as Cicero says of Pompey) are
sui amanies, sine rivali,' are many times un-
fortunate. And whereas they have all their
time sacrificed to themselves, they become in

1the earth, according to the Ptolemaic theory
?not having the same center as  ®a weight placed
on a bowl to make it take a curved course ¢ lovers of
themselves without rival

the end themselves sacrifices to the inconstancy
of fortune; whose wings they thought by their
self-wisdom to have pinioned.

XXV. OF DISPATCH

Affected dispatch is one of the most danger-
ous things to business that can be. It is like
that which the physicians call predigestion, or
hasty digestion; which is sure to_fill the body
full of crudities and secret seeds of diseases.
Therefore measure not dispatch by the times of
sitting, but by the advancement of the business.
And as in races it is not the large stride or high
lift that makes the speed; so in business, the
keeping close to the matter, and not taking of
it too much at once, procureth dispatch. It
is the care of some only to come off speedily
for the time; or to contrive some false periods
of business, because ' they may seem men of
dispatch. But it is one thing to abbreviate
by contracting, another by cutting off. And
business so handled at several sittings or meet-
ings goeth commonly backward and forward
in an unsteady manner. I knew a wise man
that had it for a by-word, when he saw men
hasten to a conclusion, Stay a liltle, that we
may make an end the sooner.

On the other side, true dispatch is a rich
thing. For time is the measure of business, as
money is of wares; and business is bought at
a dear hand where there is small dispatch.
The Spartans and Spaniards have been noted
to be of small dispatch; Mi venga la muerie
de Spagna; Let my death come from Spain;
for then it will be sure to be long in coming.

Give good hearing to those that give the first
information in business; and rather direct
them in the beginning, than interrupt them in
the continuance of their speeches; for he that
is put out of his own order will go forward and
backward, and be more tedious while he waits
upon his memory, than he could have been if
he had gone on in his own course. But some-
times it is seen that the moderator® is more
troublesome than the actor.?

Iterations are commonly loss of time. But
there is no such gain of time as to iterate often
the state of the question; for it chaseth away
many a frivolous speech as it is coming forth.
Long and curious * speeches are as fit for dis-
patch, as a robe or mantle with a long train is
for race. Prefaces and passages, and excusa-

1in order that 2 the director of the talk  ® the

speaker *elaborate
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tions, and other speeches of reference to the
person, are great wastes of time; and though
they seem to proceed of modesty, they are bray-
ery.! Yet beware of being too material * when
there is any impediment or obstruction in men’s
wills; for pre-occupation of mind ever re-
quireth preface of speech; like a fomentation
to make the unguent enter.

Above all things, order, and distribution,
and singling out of parts, is the life of dispatch;
so as the distribution be not too subtle: for
he that doth not divide will never enter well
into business; and he that divideth too much
will never come out of it clearly. To choose
time is to save time; and an unseasonable
motion is but beating the air. There be three
parts of business; the preparation, the debate
or examination, and the perfection. Whereof,
if you look for dispatch, let the middle only
be the work of many, and the first and last the
work of few. The proceeding upon somewhat
conceived in writing doth for the most part
facilitate dispatch: for though it should be
wholly rejected, yet that negative is more preg-
nant of direction than an indefinite; as ashes
are more generative than dust.

XXVII, OF FRIENDSHIP

It had been hard for him that spake it to
have put more truth and untruth together in
few words, than in that speech, Whosoever is
delighted in solitude is either a wild beast or a
god. For it is most true that a natural and
secret hatred and aversation towards society in
any man, hath somewhat of the savage beast;
but it is most untrue that it should have any
character at all of the divine nature; except 1t
proceed, not out of a pleasure in solitude, but
out of a love and desire to sequestér a man’s
self for a higher conversation: such as is found
to have been falsely and feignedly in some
of the heathen; as Epimenides the Candian,
Numa the Roman, Empedocles the Sicilian,
and Apollonius of Tyana; and truly and really
in divers of the ancient hermits and holy fa-
thersof the church. But little do men perceive
what solitude is, and how far it extendeth.
For a crowd is not company; and faces are but
a gallery of pictures; and talk but a tinkling
cymbal, where there is no love. The Latin
adage meeteth with it a little: Magna civitas,
magnasolitudo} because in a great town friends

! ostentation  #insistent upon the business B2 A
great town is a great solitude,

are scattered; so that there is not that fellow-
ship, for the most part, which is in less neigh-
bourhoods. But we may go further, and affirm
most truly that it is a mere and miserable soli-
tude to want true friends; without which the
world i8 but a wilderness; and even in this
sense also of solitude, whosoever in the frame
of his nature and affections is unfit for friend-
ship, he taketh it of the beast, and not from
humanity.

A principal fruit of friendship is the ease
and discharge of the fulness and swellings of
the heart, which passions of all kinds do cause
and induce. We know diseases of stoppings
and suffocations are the most dangerous in
the body; and it is not much otherwise in the
mind; you may take sarza to open the liver,
steel to open the spleen, flowers of sulphur for
the lungs, castoreum for the brainj but no
receipt ' openeth the heart, but a true friend;
to whom you may impart griefs, joys, fears,
hopes, suspicions, counsels, and whatsoever
lieth upon the heart to oppress it, in a kind
of civil* shrift or confession.

It is a strange thing to observe how high a
rate great kings and monarchs do set upon
this fruit of friendship whereof we speak: so
great, as they purchase it many times at the
hazard of their own safety and greatness.
For princes, in regard of the distance of their
fortune from that of their subjects and servants,
cannot gather this fruit, except (to make them-
selves capable thereof) they raise some persons
to be as it were companions and almost equals
to themselves, which many times sorteth to®
inconvenience. The modern languages give
unto such persons the name of favourites, or
privadoes; * as if it were matter of grace, or
conversation. But the Roman name attaineth
the true use and cause thereof, naming them
participes curarum; ® for it is that which tieth
the knot. And we see plainly that this hath
been done, not by weak and passionate princes
only, but by the wisest and most politic that
ever reigned; who have oftentimes joined to
themselves some of their servants; whom hoth
themselves have called friends, and allowed
others likewise to call them in the same manner;
using the word which is received between pri-
vate men.

L. Sylla, when he commanded Rome, raised
Pompey (after surnamed the Great) to that
height, that Pompey vaunted himself for

!recipe *non-religious ?results in * intimates
5 sharers of cares
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Sylla’s over-match. For when he had carried
the consulship for a friend of his, against the
pursuit of Sylla, and that Sylla did a little
resent thereat, and began to speak great,
Pompey turned upon him again, and in effect
bade him be quiet; for that more men adored
the sun rising than the sun setting. With
Julius Cazsar, Decimus Brutus had obtained
that interest, as he set him down in his testa-
ment for heir in remainder after his nephew.
And this was the man that had power with
him to draw him forth to his death. For when
Casar would have discharged the senate, in
regard of some ill presages, and specially a
dream of Calpurnia; this man lifted him gently
by the arm out of his chair, telling him he hoped
he would not dismiss the senate till his wife
had dreamt a better dream. And it seemeth
his favour was so great, as Antonius, in a letter
which is recited werbatim in one of Cicero’s
Philippics, calleth him wvemefica, witch; as if
he had enchanted Camsar. Augustus raised
Agrippa (though of mean birth) to that height,
as when he consulted with M:cenas about the
marriage of his daughter Julia, M:cenas took
the liberty to tell him, that he must either marry
his daughter to Agrippa, or take away his life:
there was no third way, he had made him so
great. With Tiberius Cesar, Sejanus had
ascended to that height, as they two were
termed and reckoned as a pair of friends.
Tiberius in a letter to him saith, hec pro
amicitia nosira non occuliavi; * and the whole
senate dedicated an altar to Friendship, as to
a goddess, in respect of the great dearness of
friendship between them two. The like or
more was between Septimius Severus and
Plautianus. For he forced his eldest son to
marry the daughter of Plautianus; and would
often maintain Plautianus in doing affronts to
his son; and did write also in a letter to the
senate, by these words: I love the man so well,
as I wish he may over-live me. Now if these
princes had been as a Trajan or a Marcus
Aurelius, a man might have thought that this
had proceeded of an abundant goodness of
nature; but being men so wise, of such strength
and severity of mind, and so extreme lovers of
themselves, as all these were, it proveth most
plainly that they found their own felicity
(though as great as ever happened to mortal
men) but as an half piece, except they mought
have a friend to make it entire; and yet, which

! These things, because of our friendship, I have not
concealed from you.

is more, they were princes that had wives, sons,
nephews; and yet all these could not supply
the comfort of friendship.

It is not to be forgotten what Commineus
observeth of his first master, Duke Charles the
Hardy; namely, that he would communicate
his secrets with none; and least of all, those
secrets which troubled him most. Whereupon
he goeth on and saith that towards his lat-
ter time that closeness did impair and a little
perish his undersianding. Surely Commineus
mought have made the same judgment also,
if it had pleased him, of his second master,
Lewis the Eleventh, whose closeness was indeed
his tormentor. The parable of Pythagoras is
dark, but true; Cor ne edito: Eat not the heart.
Certainly, if a man would give it a hard phrase,
those that want friends to open themselves unto
are cannibals of their own hearts. But one
thing is most admirable (wherewith 1 will
conclude this first fruit of friendship), which
is, that this communicating of a man’s self
to his friend works two contrary effects; for
it redoubleth joys, and cutteth griefs in halfs.
For there is no man that imparteth his joys
to his friend, but he joyeth the more: and no
man that imparteth his griefs to his friend, but
he grieveth the less. So that it is in truth of
operation upon a man’s mind, of like virtue
as the alchemists use to attribute to their stone
for man’s body; that it worketh all contrary
effects, but still to the good and benefit of nature.
But yet without praying in aid * of alchemists,
there is a manifest image of this in the ordinary
course of nature. For in bodies, union strength-
eneth and cherisheth any natural action; and
on the other side weakeneth and dulleth any
violent impression: and even so is it of minds,

The second fruit of friendship is healthful
and sovereign for the understanding, as the
first is for the affections. For friendship
maketh indeed a fair day in the affections, from
storm and tempests; but it maketh daylight
in the understanding, out of darkness and con-
fusion of thoughts. Neither is this to be under-
stood only of faithful counsel, which a man
receiveth from his friend; but before you come
to that, certain it is that whosoever hath his
mind fraught with many thoughts, his wits and
understanding do clarify and break up, in the
communicating and discoursing with another;
he tosseth his thoughts more easily; he mar-
shalleth them more orderly; he seeth how they
look when they are turned into words: finally,

! Philippe de Commines 2 calling in as advocates
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he waxeth wiser than himself; and that more
by an hour’s discourse than by a day’s medi-
tation. It was well said by Themistocles to
the king of Persia, That speech was like cloth
of Arras, opened and put abroad; whereby the
imagery doth appear in figure; whereas in
thoughts they lie but as in packs. Neither is
this second fruit of friendship, in opening the
understanding, restrained only to such friends
as are able to give a man counsel; (they indeed
are best); but even without that, a man
learneth of himself, and bringeth his own
thoughts to light, and whetteth his wits as
against a stone, which itself cuts not. In a
word, a man were better relate himself to a
statua® or picture, than to suffer his thoughts
to pass in smother.

Add now, to make this second fruit of friend-
ship complete, that other point which lieth
more open and falleth within vulgar observa-
tion; which is faithful counsel from a friend.
Heraclitus saith well in one of his enigmas,
Dry light is ever the best. And certain it is,
that the light that a man receiveth by counsel
from another, is drier and purer than that
which cometh from his own understanding
and judgment; which is ever infused and
drenched in his affections and customs. So as
there is as much difference between the counsel
that a friend giveth, and that a man giveth
himself, as there is between the counsel of a
friend and of a flatterer. For there is no such
flatterer as is a man’s self; and there is no such
remedy against flattery of a man’s self, as the
liberty of a friend. Counsel is of two sorts:
the one concerning manners, the other concern-
ing business. For the first, the best preser-
vative to keep the mind in health is the faith-
ful admonition of a friend. The calling of a
man’s self to a strict account is a medicine,
sometime, too piercing and corrosive. Read-
ing good books of morality is a little flat and
dead. Observing our faults in others is some-
times unproper for our case. But the best
receipt (best, I say, to work, and best to take)
is the admonition of a friend. It is a strange
thing to behold what gross errors and extreme
absurdities many (especially of the greater
sort) do commit, for want of a friend to tell
them of them; to the great damage both of their
fame and fortune: for, as St. James saith,
they are as men that look somelimes into a glass,
and presently forget their own shape and fovour.
As for business, a man may think, if he will,
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that two eyes see no more than one; or that a
gamester seeth always more than a looker-on;
or that a man in anger is as wise as he that hath
said over the four and twenty letters; or that
a musket may be shot off as well upon the arm
as upon a rest; and such other fond and high
imaginations, to think himself all in all. But
when all is done, the help of good counsel is
that which setteth business straight. And if
any man think that he will take counsel, but it
shall be by pieces; asking counsel in one busi-
ness of one man, and in another business of
another man; it is well, (that is to say, better
perhaps than if he asked none at all;) but he
runneth two dangers: one, that he shall not be
faithfully counselled; for it is a rare thing,
except it be from a perfect and entire friend,
to have counsel given, but such as shall be
howed and crooked to some ends which he
hath that giveth it. The other, that he shall
have counsel given, hurtful and unsafe, (though
with good meaning,) and mixed partly of
mischief and partly of remedy; even as if you
would call a physician that is thought good
for the cure of the disease you complain of,
but is unacquainted with your body; and there-
fore may put you in way for a present cure,
but overthroweth your health in some other
kind; and so cure the disease and kill the
patient. But a friend that is wholly acquainted
with a man’s estate will beware, by furthering
any present business, how he dasheth upon
other inconvenience. And therefore rest not
upon scattered counsels; they will rather dis-
tract and mislead, than settle and direct.
After these two noble fruits of friendship
(peace in the affections, and support of the
judgment) followeth the last fruit; which
is like the pomegranate, full of many kernels;
I mean aid and bearing a part in all actions
and occasions. Here the best way to repre-
sent to life the manifold use of friendship, is
to cast and see how many things there are which
a man cannot do himself; and then it will
appear that it was a sparing speech of the an-
cients, to say, that a friend is another himself;
for that a friend is far more than himself.
Men have their time, and die many times in
desire of some things which they principally
take to heart; the bestowing of a child, the
finishing of a work, or the like. If a man have
a true friend, he may rest almost secure that
the care of those things will continue after him.
So that a man hath, as it were, two lives in his
desires. A man hath a body, and that body
is confined to a place; but where friendship
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is, all offices of life are as it were granted to him
and his deputy. For he may exercise them
by his friend. How many things are there
which a man cannot, with any face or comeli-
ness, say or do himself? A man can scarce
allege his own merits with modesty, much less
extol them; a man cannot sometimes brook
to supplicate or beg; and a number of the like.
But all these things are graceful in a friend’s
mouth, which are blushing in a man’s own.
So again, a man’s person hath many proper
relations which he cannot put off. A man
cannot speak to his son but as a father; to his
wife but as a husband; to his enemy but upon
terms: whereas a friend may speak as the
case requires, and not as it sorteth® with the
person. But to enumerate these things were
endless; I have given the rule, where a man
cannot fitly play his own part; if he have not
a friend, he may quit the stage.

XLII. OF YOUTH AND AGE

A man that is young in years may be old in
hours, if he have lost no time. But that hap-
peneth rarely. Generally, youth is like the
first cogitations, not so wise as the second.
For there is a youth in thoughts, as well as in
ages. And yet the invention of young men
is more lively than that of old; and imagina-
tions stream into their minds better, and as it
were more divinely. Natures that have much
heat and great and violent desires and pertur-
bations, are not ripe for action till they have
passed the meridian of their years; as it was
with Julius Cmsar, and Septimius Severus.
Of- the latter of whom it is said, Juveniuiem
egit erroribus, imo furoribus, plenam.? And
yet he was the ablest emperor, almost, of all
the list. But reposed natures may do well in
youth. As it is seen in Augustus Cesar,
Cosmus Duke of Florence, Gaston de Fois,
and others. On the other side, heat and vivac-
ity in age is an excellent composition for busi-
ness. Young men are fitter to invent than to
judge; fitter for execution than for counsel;
and fitter for new projects than for settled busi-
ness. For the experience of age, in things that
fall within the compass of it, directeth them;
but in new things, abuseth them. The errors
of young men are the ruin of business; but the
errors of aged men amount but to this, that more
might have been done, or sooner. Young
men, in the conduct and manage of actions,

Yagrees ? He passed a youth full of errors; yea,
of madnesses,

embrace more than they can hold; stir more
than they can quiet; fly to the end, without
consideration of the means and degrees; pur-
sue some few principles which they have
chanced upon absurdly; care! not to innovate,
which draws unknown inconveniences; use
extreme remedies at first; and, that which
doubleth all errors, will not acknowledge or
retract them; like an unready horse, that will
neither stop nor turn. Men of age object too
much, consult too long, adventure too little,
repent too soon, and seldom drive business
home to the full period, but content themselves
with a mediocrity of success. Certainly it is
good to compound employments of both; for
that will be good for the present, because the
virtues of either age may correct the defects
of both ; and good for succession, that young
men may be learners, while men in age are
actors; and, lastly, good for extern accidents,
because authority followeth old men, and
favour and popularity youth. But for the
moral part, perhaps youth will have the pre-
eminence, as age hath for the politic. A cer-
tain rabbin, upon the text, Your young men
shall see visions, and your old men shall dream
dreams, inferreth that young men are admitted
nearer to God than old, because vision is a
clearer revelation than a dream. And cer-
tainly, the more a man drinketh of the world,
the more it intoxicateth: and age doth profit
rather in the powers of understanding, than
in the virtues of the will and affections.
There be some have an over-early ripeness in
their years, which fadeth betimes. These are,
first, such as have brittle wits, the edge whereof
is soon turned; such as was Hermogenes the
rhetorician, whose books are exceeding subtle;
who afterwards waxed stupid. A second sort
is of those that have some natural dispositions
which have better grace in youth than in age;
such as is a fluent and luxuriant speech; which
becomes youth well, but not age: so Tully
saith of Hortensius, Idem manebat, neque idem
decebat? The third is of such as take too high
a strain at the first, and are magnanimous more
than tract of years can uphold. As was Scipio
Africanus, of whom Livy saith in effect, Ultima
primis cedebant.?

XLIII. OF BEAUTY

Virtue is like a rich stone, best plain set;
and surely virtue is best in a body that is comely,

1 hesitate * He continued the same, when the same
was not becoming.  * His last actions were not equal
to his first.




